CHAPTER X
TeE NAME oF Gobp

1. Primitive men attached much importance to names,
for to them the name of a thing indicated its nature, and
through the name one could obtain mastery over the thing or
person named. Accordingly, the name of God was con-
sidered to be the manifestation of His being; by invoking it
man could obtain some of His power; and the place where
that name was called became the seat of His presence. There-
fore the name must be treated with the same reverential awe
as the Deity Himself. None dare approach the Deity, nor
misuse the Name. The pious soul realized the nearness of
the Deity in hearing His name pronounced. Finally, the
different names of God reflect the different conceptions of
Him which were held in various periods.!

2. The Semites were not like the Aryan nations, who be-
held the essence of their gods in the phenomena of nature such
as light, rain, thunder, and lightning, — and gave them cor-
responding names and titles. The more intense religious
emotionalism of the Semites ? perceived the Godhead rather
as a power working from within, and accordingly gave it such
names as El (“the Mighty One”), Eloha or Pahad (“the
Awful One”), or Baal (‘“the Master”). Elohim, the plural
form of Eloha, denoted originally the godhead as divided into
a number of gods or godly beings, that is, polytheism. When

! See Cheyne’s Dict. Bibl., art. Name and Names with Bibliography; Jacob:
Im Namen Gottes; Heitmueller, Im Namen Jesu, 1003, p. 24—25. The Name for
the Lord occurs Lev. XXIV, 11, 16; Deut. XX VIIT, 58; Geiger, Urschrift, 261 f,

* See Baudissin, Stud. z. Sem. Religionsgesch., 1, 47; 177; Robinson Smith :

Religion of the Semites; Max Mueller, Chips from a German Workshop, I
336-374.
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it was applied to God, however, it was generally understood
as a wunity, referring to one undivided Godhead, for Scrip-
ture regarded monotheism as original with mankind. While
this view is contradicted by the science of comparative re-
ligion, still the ideal conception of religion, based on the
universal consciousness of God, postulates one God who is
the aim of all human searching, a fact which the term Heno-
theism fails to recognize.!

3. For the patriarchal age, the preliminary stage in the
development of the Jewish God-idea, Scripture gives a special
name for God, El Shaddai — “the Almighty God.” This
probably has a relation to Skod, “storm” or “havoc’ and
“destruction,” but was interpreted as supreme Ruler over the
celestial powers.? The name by which God revealed Himself
to Moses and the prophets as the God of the covenant with
Israel is JHVH (Jahveh). This name is inseparably con-
nected with the religious development of Judaism in all its
loftiness and depth. During the period of the Second Temple
this name was declared too sacred for utterance, except by
the priests in certain parts of the service, and for mysterious
use by specially initiated saints. Instead, Adonai — “the
Lord” — was substituted for it in the Biblical reading, a
usage which has continued for over two thousand years.
The meaning of the name in pre-Mosaic times may be inferred
from the fiery storms which accompanied each theophany in
the various Scriptural passages, as well as from the root
havah, which means “throw down” and ‘“overthrow.”?

1See J. E., art. God. Comp. also Encycl. of Religion and Ethics, art. God.
Primitive and Biblical ; Name of God, Jewish.

?Gen. XVII, 11; Ex. VI, 3, and commentators; Gen. R. XLVI. The
Book of Job, where the name Shaddai is constantly used, refers to the patriarchal
age.

3 Ex. II1, 14, and commentators, espec. Dillmann. Comp. art. Jahweh in
Prot. Realencyc. and Cheyne’s Dict. Bible, art. Names, § 109 ff., where different
etymologies are given.







