CHAPTER XI

TeE EXISTENCE OF GOD

1. For the religious consciousness, God is not to be dem-
onstrated by argument, but is a fact of inner and outer ex-
perience. Whatever the origin and nature of the cosmos
may be according to natural science, the soul of man follows
its natural bent, as in the days of Abraham, to look through
nature to the Maker, Ordainer, and Ruler of all things, who
uses the manifold world of nature only as His workshop,
and who rules it in freedom as its sovereign Master. The
entire cosmic life points to a Supreme Being from whom
all existence must have arisen, and without whom life and
process would be impossible.  Still even this mode of thought
is influenced and determined by the prevalent monotheistic
conceptions.

Far more original and potent in man is the feeling of limi-
tation and dependency. This brings him to bow down before
a higher Power, at first in fear and trembling, but later in
holy awe and reverence. As soon as man attains self-con-
sciousness and his will acquires purpose, he encounters a will
stronger than his own, with which he often comes into conflict,
and before which he must frequently yield. Thus he becomes
conscious of duty — of what he ought and ought not to do.
This is not, like earlier limitations, purely physical and
working from without; it is moral and operates from within.
It is the sense of duty, or, as we call it, conscience, the sense
of right and wrong. This awakened very early in the race,
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and through it God’s voice has been perceived ever since the
days of Adam and of Cain.!

2. According to Scripture, man in his natural state pos-
sesses the certainty of God’s existence through such inner
experience. Therefore the Bible contains no command to
believe in God, nor any logical demonstration of His existence.
Both the Creation stories and those of the beginnings of man-
kind assume as undisputed the existence of God as the Cre-
ator and Judge of the world. Arguments appealing to reason
were resorted to only in competition with idolatry, as in Deu-
teronomy, Jeremiah, and Deutero-Isaiah, and subsequently
by the Haggadists in legends such as those about Abraham.
Nor does the Bible consider any who deny the existence of
God ;? only much later, in the Talmud, do we hear of those
who “deny the fundamental principle” of the faith. The
doubt expressed in Job, Koheleth, and certain of the Psalms,
concerns rather the justice of God than His existence. True,
Jeremiah and the Psalms® mention some who say “There is
no God,” but these are not atheists in our sense of the word ;
they are the impious who deny the moral order of life by word
ordeed. Itis the villain (Nabal), not the “fool” who “says in
his heart, there is no God.” Even the Talmud does not mean
the real atheist when speaking of “the denier of the funda-
mental principle,” but the man who says, “There is neither
a judgment nor a Judge above and beyond.” *  In other words,
the “denier” is the same as the Epicurean (Apicoros), who
refuses to recognize the moral government of the world.®

3. After the downfall of the nation and Temple, the situ-
ation changed through the contemptuous question of the

! Metaphysical proofs for God’s existence have been outlawed since Kant.
God is the postulate of man’s moral consciousness, See Rauwenhoff , L c., 236~
30?2 See art. Atheism, in J. E. and in Enc. Reli, and Ethics, II, 18 f.

3Jer. V, 12; Psalm X, 4; XIV, 1; LIII, 1.

4B. B. 16 b; Targ. to Gen. IV, 8.
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% See above, Chapter IV, 3.







