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At this point arises a still greater difficulty. The very idea
of creation at a certain time becomes untenable in view of our
knowledge of the natural process; the universe itself, it seems
to us, extends over an infinity of space and time. Indeed,
the modern view of evolution in place of creation has the grave
danger of leading to pantheism, to a conception of the cosmos
which sees in God only an eternal energy (or substance) de-
void of free volition and self-conscious action.! We can evade
the difficulty only by assuming God’s transcendence, and this
can be done in such a way as not to exclude His immanence,
or —what is the same thing — His omnipresence.

8. Both God’s omnipresence and His eternity are intended
only to raise Him far above the world, out of the confines of
space and time, to represent His sublime loftiness as the
“Rock of Ages,” as holding worlds without number in ““His
eternal arms.” “Nothing can be hidden from Him who has
reared the entire universe and is familiar with every part of it,
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however remote.”” 2

! See Chapter XXV below.
2 Tanh. Naso ed. Buber, 8; Gen. R. IX, g with reference to Jer. XXIII, 24.

CHAPTER XVI
Gop’s HoLINESS

1. Judaism recognizes two distinct types of divine attri-
butes. Those which we have so far considered belong to the
metaphysical group, which chiefly engage the attention of
the philosopher. They represent God as a transcendental
Being who is ever beyond our comprehension, because our
finite intellect can never grasp the infinite Spirit. They are
not descriptions, but rather inferences from the works of the
Master of the world to the Master himself. But there are
other divine attributes which we derive from our own moral
nature, and which invest our whole life with a higher moral
character. Instead of arising from the external necessity
which governs nature in its causes and effects, these rest upon
our assumption of inner freedom, setting the aims for all that
we achieve. This moral nature is realized to some extent even
by the savage, when he trembles before his deity in pangs of
conscience, or endeavors to propitiate him by sacrifices. Still,
Judaism alone fully realized the moral nature of the Deity;
this was done by investing the term ‘“holiness’” with the idea
of moral perfection, so that God became the ideal and pattern
of the loftiest morality. “Be ye holy, for I the Lord your
God am holy.” ' — This is the central and culminating idea of
the Jewish law.?

2. Holiness is the essence of all moral perfection; it is
purity unsullied by any breath of evil. True holiness can be

!Lev. XIX, 1.

2 Comp. Dillmann, L. c., 252 f.; Strauss, l. c., 503 {.; Rauwenhoff, L c., 408
505; Lazarus: Ethics of Judaism, Chapters IV-V.
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