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philosophy is unable to answer. In fact, holiness is best
defined negatively, as the ‘“negation of all that man from his
own experience knows to be unholy.” These words of the
Danish philosopher Rauwenhoff are made still clearer by the
following observations: “The strength in the idea of holiness
lies exactly in its negative character. There is no comparison
of higher or lesser degree possible between man’s imperfections
and God’s perfect goodness. Instead, there is anabsolute con-
trast between mankind which, even in its noblest types, must
wrestle with the power of evil, and God, in whom nothing
can be imagined which would even suggest the possibility of
any moral shortcoming or imperfection.” * As the prophet
says, “Thou art too pure of eyes to look complacently upon
evil,” 2 and according to the Psalmist, ‘ Who shall ascend into
the mountain of the Lord, and who shall stand in His holy
place? He that hath clean hands and a pure heart.” 3

9. The idea of holiness became the preéminent feature of
Judaism, so that the favorite name for God in Rabbinical
literature was ‘“the Holy One, blessed be He,” and the acme of
all ceremonial and moral laws alike was found in “‘ the Hallow-
ing of His name.”* If the rabbis as followers of the Priestly
Code were compelled to lay great stress upon ritual holiness,
they yet beheld in it the means of moral purification. They
never lost sight of the prophetic principle that moral purity is
the object of all human life, for “the holy God is sanctified
through righteousness.” ®

1 Rauwenbhoff, 1. c., 504. 2 Hab. I, 13.

3 Psalm XXIV, 4-s.

4 L. Lazarus: Z. Characteristik d. juedisch. Ethik, 40—45; M. Lazarus: Ethics

of Judaism, p. 184.
b Isa. V, 16.

CHAPTER XVII

Gop’s WrRATH AND PUNISHMENT

1. Scripture speaks frequently of the anger and zeal of God
and of His avenging sword and judgment, so as to give the
impression that *‘ the Old Testament God is a God of wrath and
vengeance.”” As a matter of fact, these attributes are merely
emanations of His holiness, the guide and incentive to moral
action in man. The burning fire of the divine holiness aims
to awaken the dormant seeds of morality in the human soul
and to ripen them into full growth. Whenever we to-day
would speak of pangs of conscience, of bitter remorse, Scripture
uses figurative language and describes how God’s wrath is
kindled against the wrongdoing of the people, and how fire
blazes forth from His nostrils to consume them in His anger.
The nearer man stands to nature, the more tempestuous are
the outbursts of his passion, and the more violent is the reaction
of his repentance. Yet this very reaction impresses him as
though wrought from outside or above by the offended Deity.
Thus the divine wrath becomes a means of moral education,
exactly as the parents’ indignation at the child’s offenses is
part of his training in morality.

2. Thus the first manifestation of God’s holiness is His
indignation at falsehood and violence, His hatred of evil and
wrongdoing. The longer men persist in sin, the more does He
manifest Himself as “the angry God,” as a ““consuming fire”
which destroys evil with holy zeal.! The husbandman cannot

! Comp. Dillmann, L c., 258 {.; J. E., art. “ Anger.”
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