6 JEWISH THEOLOGY

born into it and cannot extricate himself from it even by
the renunciation of his faith, which would but render him an
apostate Jew. This condition exists, because the racial com-
munity formed, and still forms, the basis of the religious com-
munity. It is birth, not confession, that imposes on the Jew
the obligation to work and strive for the eternal verities of
Israel, for the preservation and propagation of which he has
been chosen by the God of history.

7. The truth of the matter is that the aim and end of
Judaism is not so much the salvation of the soul in the here-
after as the salvation of humanity in history. TIts theology,
therefore, must recognize the history of human progress, with
which it is so closely interwoven. It does not, - therefore,
claim to offer the final or absolute truth, as does Christian
theology, whether orthodox or liberal, It simply points out
the way leading to the highest obtainable truth. Final and
perfect truth is held forth as the ideal of all human searching
and striving, together with perfect justice, righteousness,
and peace, to be attained as the very end of history.

A systematic theology of Judaism must, accordingly, con-
tent itself with presenting Jewish doctrine and belief in re-
lation to the most advanced scientific and philosophical ideas
of the age, so as to offer a comprehensive view of life and the
world (“Lebens- und Weltanschauung”) ; but it by no means
claims for them the character of finality. The unfolding of
Judaism’s truths will be completed only when all mankind
has attained the heights of Zion’s mount of vision, as beheld
by the prophets of Israel.!

! See Schechter: Studies in T udaisne, Intr., XXT-XXIT; p. 147, 108 f.; Fos-
ter: The Finality of the Christion Reli gion, Chicago, 1906 ; Friedr. Delitzsch :

Zur Weiterentwicklung der Religion, 1908 ; and comp. Orelli : Religionsgeschichie,
276 f., and Dorner: Beitr. s, Weiterentwicklung d. christl. Religion, I73.

CHAPTER 1I

WaAT 18 JUDAISM ?

1. Itis very difficult to give an exact definition of Judaism
because of its peculiarly complex character.! It combines
two widely differing elements, and when they are brought
out separately, the aspect of the whole is not taken sufficiently
into account. Religion and race form an inseparable whole
in Judaism. The Jewish people stand in the same relation to
Judaism as the body to the soul. The national or racial body
of Judaism consists of the remnant of the tribe of Judah
which succeeded in establishing a new commonwealth in
Judaea in place of the ancient Israelitish kingdom, and which
survived the downfall of state and temple to continue its
existence as a separate people during a dispersion over the
globe for thousands of years, forming ever a cosmopolitan ele-
ment among all the nations in whose lands it dwelt. Juda-
ism, on the other hand, is the religious system itself, the vital
element which united the Jewish people, preserving it and
regenerating it ever anew. It is the spirit which endowed
the handful of Jews with a power of resistance and a fervor
of faith unparalleled in history, enabling them to persevere

! For the origin of the name Judaism, see Esther VIII, 17. Compare
Yahduih, Esther Rabbah 111, 7; IT Macc, IT, 21; VIII, 1, 14, 38; Gractz: G.
d. J, 11, 19400 Jost: G.d. Jud., I, 1—12; J. E., art. Judaism. Regarding the
unfairness of Christian authors in their estimate of Judaism, see Schechter,1.c.,
232—251; M. Schreiner : D. juengsi. Urthetle u. d. Judenthum, p. 48-58. Dubnow,
Asher Ginzherg and the rest of the nationalists underrate the religious power
of the Jew’s soul, which forms the essence of his character and the motive
power of all his aspirations and hopes, as well as of all his achievements in
history.
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