CHAPTER XX

Gop’s LovE AND COMPASSION

1. As justice forms the basis of human morality, with kind-
ness and benevolence as milder elements to mitigate its stern-
ness, so, according to the Jewish view, mercy and love rep-
resent the milder side of God, but by no means a higher
attribute counteracting His justice. Love can supplement jus-
tice, but cannot replace it. The sagessay : ! ““When the Creator
saw that man could not endure, if measured by the standard
of strict justice, He joined His attribute of mercy to that of
justice, and created man by the combined principle of both.”
The divine compassion with human frailty, felt by both Moses
and Hosea, manifests itself in God’s mercy. Were it not for
the weakness of the flesh, justice would have sufficed. But
the divine plan of salvation demands redeeming love which
wins humanity step by step for higher moral ends. The educa-
tional value of this love lies in the fact that it is a gift of grace,
bestowed on man by the fatherly love of God to ward off the
severity of full retribution. His pardon must conduce to a
deeper moral earnestness.? “‘For with Thee there is forgive-
ness that Thou mayest be feared.” ®# R. Akiba says: “The
world is judged by the divine attribute of goodness.” *

! Gen. R. VIII, 4-5; XII, 15; Midr. Teh. to Ps. LXXXIX, 2; comp.

Ben Sira, XVIII, 11; Testaments of XII Patr. : Zebulon 9; Ap. Baruch XLVIII,
14; IV Esdras VIII, 31; Psalms of Solomon IX, 7; Prayer of Manasseh, 8,
13.

*See J. E., art. “Love.” Both Weber, L. c., 57 f. and Bousset, 1. c., 443 1.
show Christian bias,

3 Ps. CXXX, 4.

¢ Aboth III, 19; comp. B. Wisdom XI, 23, 26; XII, 16, 18; Ben Sira,
11, 18.
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2. Asamatterof course,in the Biblical view God’s mercy was
realized at first only with regard to Israel and was aftel:wa,rd
extended gradually to humanity at large. ’I.‘hc generation of
the flood and the inhabitants of Sodom perished on acc:ount
of their guilt, and only the righteous were saved. This attltl{de
holds throughout the Bible until the late book of ]onah,_ with
its lesson of God’s forgiveness even for the heathen Cle. of
Nineveh after due repentance. In the later Psalms the divine
attributes of mercy are expanded and applied to all the crea-
tures of God.! According to the school of Hillel, whe'ncver
the good and evil actions of any man are found equal in the
scales of justice, God inclines the balances toward the 51de. of
mercy.? Nay more, in the words of Samuel, the Babylonian
teacher, God judges the nations by the noblest types they
produce.? o .

The ruling Sadducean priesthood insisted on the .ngld
enforcement of the law. The party of the pious, the Hasidim,
however, — according to the liturgy, the apocryphal a.nd the
rabbinical literature, — appealed to the mercy of God in song
and prayer, acknowledging their failings in humility, and ma‘de
kindness and love their special objects in life. Therefore with
their ascendancy the divine attributes of mercy and com-
passion were accentuated. God himself, we are told, was
heard praying: “Oh that My attribute of mercy may prevail
over My attribute of justice, so that grace alone may be
bestowed upon My children on earth.” * And the second word
of the Decalogue was so interpreted that God’s mercy =
which is said to extend “to the thousandth generation” —is
five hundred times as powerful as His punitive justice, —
which is applied “to the third and fourth generation.” ®

1ps, CXLIV, 89; comp. Ben Sira, XVIII, 13.

2 Tos. Sanh. XIII, 3. 3Yer. R. h. Sh. I, 57 a. 4 Ber. 7 a.

5 Tos. Sota IV, 1, with reference to Ex. XX, 5-6. The plural, laalafim, is
taken to mean fwo thousand.







