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CHAPTER XXX

GoD AND THE ANGELS

1. Judaism insists with unrelenting severity on the abso-
lute unity and incomparability of God, so that no other
being can be placed beside Him. Consequently, every men-
tion of divine beings (Elokim or B’ne Elohim) in either the
Bible or post-Biblical literature refers to subordinate beings
only. These spirits constitute the celestial court for the
King of the World.! All the forces of the universe are His
servants, fulfilling His commands. Hence both the Hebrew
and Greek terms for angel, Malak and angelos, mean “messen-
ger.” These beings derive their existence from God; some
of them are merely temporary, so that without Him they
dissolve into nothing. Although Scripture uses the terms,
“God of gods” and “King of kings,” still we cannot attribute
any independent existence to subordinate divine beings. In
fact, Maimonides in his sixth article of faith holds that wor-
ship of such beings is prohibited as idolatry by the second
commandment.? Thus the unity of God lifts Him above
comparison with any other divine being. This is most em-
phatically expressed in Deuteronomy : “Know this day, and
lay it to thy heart, that the Lord He is God in heaven above,
and upon the earth beneath; there is none else,” * and ‘“See

! Gen. VI, 2; Job I, 6; II, 1; XXXIII, 7; Gen, XXXII, 29; XXXIII,
10; Jud. XIII, 22; Ps. VIII, 6.

2 Comp. Mek. Yithro 7 through 10; Hul. 40; Tos. Hul. II, 18; Ab. Z.
42 b; Maimonides to Sanh. X; Targ. Y. to Ex. XX, 3.

3 Deut. IV, 39.
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now that I, even I, am He, and there is no god with Me; I
kill and make alive; I have wounded and I heal, and there is
none that can deliver out of My hand.” ! The same attitude
is found in Isaiah: “I am the Lord that maketh all things,
that stretched forth the heavens alone, that spread abroad
the earth by Myself.” “I am the Lord and there is none
else; beside Me there is no god.” 2 Such conceptions allow
no place for angels or spirits.

2. It was certainly not easy for prophet, lawgiver, or sage
to dispel the popular belief in divine beings or powers, which
primitive Judaism shared with other ancient faiths. No
sharp line was drawn at first between God and His accom-
panying angels, as we may infer from the story of the angels
who appeared to Abraham, and the similar incidents of
Hagar and Jacob.? The varying application of the term
Elohim to God and to the angels or gods is proof enough
of the priority of polytheism, even in Judaism. The trees or
springs, formerly seats of the ancient deities, spirits, or de-
mons, were now the places for the appearance of angels,
shorn of their independence, looking like fiery or shining human
beings. Popular belief, however, perpetuated mythological
elements, ascribing to the angels higher wisdom and some-
times sensuality as well. Such a case is the fragment pre-
served in Genesis telling of the union of sons of God to the
daughters of men, causing the generation of giants.* Ob-
viously the old Babylonian ‘“mountain of the gods,” with its
food for the gods, became in the Paradise legend the garden
of Eden, the seat of God;® and the Psalmist still speaks of
the “angels’ food,” which appeared as manna in the wilderness.®
On the whole, the sacred writers were most eager to allot to
the angels a very subordinate position in the divine household.

1 Deut. XXXITIT, 39. 2Isa. XLIV, 24; XL, s.
3 Gen. XVIII and XVII, 11, 13. 4 Gen. VI, 1 f.
5 Comp. Ezek., XXVIII, 13 f. 6 Ps. LXXVIII, 25.







