CHAPTER XXXIV
THE DuaL NATURE oF MAN

1. According to Jewish doctrines, man is formed by a
union of two natures: the flesh, which he shares with all the
animals, and the spirit, which renders him a child of God.
The former is rooted in the earth and is earthward bent; the
latter is a “breath from God” and strives to unfold the divine
in man until he attains the divine image. This discord brings
a tremendous internal conflict, leading from one historic
stage to another, achieving ever higher things, intellectual,
moral, and spiritual, until at last the whole earth is to be a
divine kingdom, the dwelling-place of truth, goodness, and
holiness.

2. According to the Biblical view man consists of flesh
(basar) and spirit (ruak). The term flesk is used im-
partially of all animals, hence the Biblical term “all flesh”’ 1
includes both man and beast. The body becomes a living
being by being penetrated with the “breath of life” (ruah
hayim), at whose departure the living body turns at once into
a lifeless clod. This breath of life is possessed by the animal
as well as by man, as both of them breathe the air. Hence
in ancient tongues “breath” and “soul”’ are used as synonyms,
as the Hebrew nefesk and neshamah, the Latin anima and
spiritus, the Greek pneuma and psyche. A different primitive
belief connected the soul with the blood, noting that man or
beast dies when the hot life-blood flows out of the body, so
that we read in the Bible, “the blood is the soul.” 2 In this

! Gen. VI, 12, 19. 2 Gen. IX, 21; Lev. XVII, 11, 14.
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the soul is identified with the life, while the word ruak, de-
noting the moving force of the air, is used more in the sense
of spirit or soul as distinct from the body.

Thus both man and beast possess a soul, nefesh. The soul
of man is merely distinguished by its richer endowment, its
manifold faculties by which it is enabled to move forward to
higher things. Thus the animal soul is bound for all time to
its destined place, while the divine spirit in man makes him
a free creative personality, self-conscious and god-like. For
this reason the creation of man forms a special act in the
account in Genesis. Both the plant and animal worlds rose
at God’s bidding from the soil of mother earth, and the soul
of the animal is limited in origin and goal by the earthly
sphere. The creation of man inaugurates a new world. God
is described as forming the body of man from the dust of the
earth and then breathing His spirit into the lifeless frame,
endowing it with both life and personality. The whole man,
both body and soul, has thus the potentiality of a higher and
nobler life. .

3. Accordingly Scripture does not have a thorough-going
dualism, of a carnal nature which is sinful and a spiritual
nature which is pure. We are not told that man is composed
of an impure earthly body and a pure heavenly soul, but in-
stead that the whole of man is permeated by the spirit of God.
Both body and soul are endowed with the power of con-
tinuous self-improvement. In order to see the great su-
periority of the Jewish view over the heathen one, we need
only study the old Babylonian legend preserved by Berosus.
In this the deity made man by mixing earth with some of its
own life-blood, thus endowing the human soul with higher
powers. In the Bible the difference between man and beast
does not lie in the blood, although the blood is still thought

to be the life. The distinction of man is in the spirit, ruak,
which emanates from God and penetrates both body and soul,







