CHAPTER XXXV
THE ORIGIN AND DESTINY OoF MAN

1. Of all created beings man alone possesses the power of
self-determination; he assigns his destiny to himself. While
he endeavors to find the object of all other things and even of
his own existence in the world, he finds his own purpose within
himself. Star and stone, plant and beast fulfill their purpose
in the whole plan of creation by their existence and varied
natures, and are accordingly called ‘“‘good” as they are.
Man, however, realizes that he must accomplish his purpose
by his manner of life and the voluntary exertion of his own
powers. He is ““ good” only as far as he fulfills his destiny
on earth. He is not good by mere existence, but by his
conduct. Not what he is, but what he ought to be gives
value to his being. He is good or bad according to the direc-
tion of his will and acts by the imperative: “I ought” or
“I ought not,” which comes to him in his conscience, the voice
of God calling to his soul.

2. The problem of human destiny is answered by Judaism
with the idea that God is the ideal and pattern of all morality.
The answer given, then, is “To walk in the ways of God, to
be righteous and just,” as He is.! The prophet Micah ex-
pressed it in the familiar words: ‘It has been told thee, O
man, what is good, and what the Lord doth require of thee:
Only to do justly, and to love mercy, and to walk humbly
with thy God.”? Accordingly the Bible considers men of
the older generations the prototypes of moral conduct, “right-

! Gen. XVIII, 19; Deut. VIIL, 6; X, 12; XXXII, 4. 2 Micah VI, 8.
218

THE ORIGIN AND DESTINY OF MAN 219

eous men who walked with God.” Such men were Enoch,
Noah, and above all Abraham, to whom God said:“I am
God Almighty; walk before Me, and be thou whole-hearted.
And I will make My covenant between thee and Me.”?
The rabbis singled out Abraham as the type of a perfect man
on account of his love of righteousness and peace; contrasting
him with Adam who sinned, they beheld him as “the great
man among the heroes of the ancient times.” They even
considered him the type of true humanity, in whom the
object of creation was attained.? :

3. This moral consciousness, however, which tells man to
walk in the ways of God and be perfect, is also the source of
shame and remorse. With such an ideal man must feel con-
stantly that he falls short, that he is not what he ought to be.
Only the little child, who knows nothing as yet of good and
evil, can preserve the joy of life unmarred. Similarly, primi-
tive man, being ignorant of guilt, could pass his days without
care or fear. But as soon as he becomes conscious of guilt,
discord enters his soul, and he feels as if he had been driven
from the presence of God.

This feeling is allegorized in the Paradise legend. The
garden of bliss, half earthly, half heavenly, which is else-
where called the “mountain of God,”? a place of wondrous
trees, beasts, and precious stones, whence the four great rivers
flow, is the abode of divine beings. The first man and woman
could dwell in it only so long as they lived in harmony with
God and His commandments. As soon as the tempter in
the shape of the serpent called forth a discord between the
divine will and human desire, man could no longer enjoy
celestial bliss, but must begin the dreary earthly life, with its
burdens and trials.

1Gen. V, 22; VI, 9; XVII, 1-2.

2 Gen. R. XII, 8; XIV, 6, ref. to Josh. XIV, 15.
3 Ezek. XXVIII, 14.
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4. This story of the fall of the first man is an allegorical
description of the state of childlike innocence which man
must leave behind in order to attain true strength of char-
acter. It is based upon a view common to all antiquity of a
descent of the race; thatis: first came the golden age, when
man led a life of ease and pleasure in company with the gods;
then an age of silver, another of brass, and finally the iron age,
with its toil and bitter woe. Thus did evil deeds and wild
passions increase among men. This view fails utterly to
recognize the value of labor as a civilizing force making for
progress, and it contradicts the modern historical view. The
prophets of Israel placed the golden age at the end, not the
beginning of history, so that the purpose of mankind was to
establish a heavenly kingdom upon the earth. In fact, the fall
of man is not referred to anywhere in Scripture and never be-
came a doctrine, or belief, of Judaism. On the contrary, the
Hellenistic expounders of the Bible take it for granted that
the story is an allegory, and the book of Proverbs under-
stands the tree of life symbolically, in the verse: “She (the
Torah) is a tree of life to them that lay hold upon her.”” !

5. Still the rabbis in Talmud and Midrash accepted the
legend in good faith as historical 2 and took it literally as did
the great English poet :

“The fruit
Of that forbidden tree whose mortal taste

Brought death into the world, and all our woe,
With loss of Eden.”

In fact, they even followed the Persian dualism with its evil
principle, the primeval serpent, or the Babylonian legend of
the sea-monster Tiamat, and regarded the serpent in Paradise
as a demon. He was identified with Satan, the arch-fiend,

and later with evil in general, the yezer ha ra® Thus the

1 Prov. III, 18, ?Gen. R. XVI, 10; Shab. 55 b, 1B. B. 15 a.
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belief arose that the poisonous breath of the serpent infected
all generations, causing death even of the sinless.! The
apocrypha also held that the envy of Satan brought death
into the world.? This prepared for the dismal church doc-
trine of original sin, the basis of Paul’s teachings, which de-
manded a blood atonement for curse-laden humanity, and
found it after the pagan pattern in the vicarious sacrifice of
a dying god.? .

Against such perversion of the simple Paradise story t%le
sound common sense of the Jewish people rebelled. While
the early Talmudists occasionally mention the poisoning of
the human race by the serpent, they find an antidote fOT tl'le
Jewish people in the covenant with Abraham or that of S.maif
One cannot, however, discern the least indication of belief in
original sin, either as inherent in the human race or inherited
by them. Nor does the liturgy express any such idea, espe-
cially for the Day of Penitence, when it would certainly be men-
tioned if the conception found any place in Jewish doctrine. On
the contrary, the prevailing thought of Judaism is that of ]'_?eu—
teronomy and Ezekiel,® that ‘“Each man dies by his own sin,”
that every soul must bear only the consequences of his own
deeds. The rabbis even state that no man dies unless he has
brought it upon himself by his own sin, and mention 'especia.lly
certain exceptions to this rule, such as the four saintly men
who died without sin,® or certain children whose death was
due to the sin of their parents.” They could never admit
that the whole human race was so corrupted by the sin of the
first man that it is still in a state of sinfulness.

6. Of course, the rabbinical schools took literally the Bib-
lical story of the fall of man and laid the chief blame upon

1Shab. 146 a; Yeh. 103 b; Ab. Zar. 22 b; Shab. 55 b,

#B. Wisdom, IT, 24. # Romans V, 12 f,

4 Shab. 146 a. 5 Deut. XXIV, 16; Ezek. XVIII, 4.
6 Shab. 55 a, b. 7 Shab. 32 b.







