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in God’s paternal love and mercy, which educates all the chil-
dren of men, through trial and suffering, for their high destiny.

6. Judaism denies most emphatically the right of Chris-
tianity or any other religion to arrogate to itself the title of
‘““the absolute religion” or to claim to be “the finest blossom
and the ripest fruit of religious development.” As if any
mortal man at any time or under any condition could say with-
out presumption: “Iam the Truth” or “No one cometh unto
the Father but by me.”! “When man was to proceed from
the hands of his Maker,” says the Midrash, “the Holy One,
Blessed be His name, cast truth down to the earth, saying,
‘Let truth spring forth from the earth, and righteousness
look down from heaven.””* The full unfolding of the reli-
gious and moral life of mankind is the work of countless gen-
erations yet to come, and many divine heralds of truth and
righteousness have yet to contribute their share. In this
work of untold ages, Judaism claims that it has achieved
and is still achieving its full part as the prophetic world-
religion. Its law of righteousness, which takes for its scope
the whole of human life, in its political and social relations
as well as its personal aspects, forms the foundation of its
ethics for all time; while its hope for a future realization of
the Kingdom of God has actually become the aim of human
history. As a matter of fact, when the true object of religion
is the hallowing of life rather than the salvation of the soul,
there is little room left for sectarian exclusiveness, or for a
heaven for believers and a hell for unbelievers. With this
broad outlook upon life, Judaism lays claim, not to perfec-
tion, but to perfectibility; it has supreme capacity for grow-
ing toward the highest ideals of mankind, as beheld by the
prophets in their Messianic visions.

!John XIV, 6. Comp. Dorner, 1. c., 173; and his Grundprobleme d. Re-
ligionsphilosophie; Orelli: Religionsgeschichie, 276 f.
2 Gen. R. VIII, 5.

CHAPTER IV
THE JEWISH ARTICLES OF FAITH

1. Inorder to reach a clear opinion, whether or not Judaism
has articles of faith in the sense of Church dogmas, a question
so much discussed since the days of Moses Mendelssohn, it
seems necessary first to ascertain what faith in general means
to the Jew.! Now the word used in Jewish literature for
faith is Emunah, from the root Aman, to be firm; this denotes
firm reliance upon God, and likewise firm adherence to him,
hence both faith and faithfulness. Both Scripture and the
Rabbis demanded confiding trust in God, His messengers, and
His words, not the formal acceptance of a prescribed belief.2
Only when contact with the non-Jewish world emphasized
the need for a clear expression of the belief in the unity of
God, such as was found in the Shema,® and when the proselyte
was expected to declare in some definite form the fundamentals
of the faith he espoused, was the importance of a concrete
confession felt.* Accordingly we find the beginnings of a
formulated belief in the synagogal liturgy, in the Emeth we

1 See Schechter : Studies, 147-181 and notes 351 f.; Mendelssohn : Ges. Schr.,
IT1, 321. Comp. Schlesinger: Buch Ikkarim, 630-632; Bousset: Religion d.
Judenthums, 170 ., 175, and thereto Perles: Boussef, 112 f.; Martin Schreiner :
¢, 35 f.; J. E., art. Faith and Articles of Faith (E. G. Hirsch); Felsenthal,
Margolis, and Kohler, in Y. B. C. C. A. R., 1807, p- 54; 1903, p- 188-103;
1905, p. 83; Neumark: art. Ikkarim in Ozar ha Yahduth; D. Fr. Strauss:
D. christl. Glaubenslehre, 1, 23.

% See Gen. XV, 6; Mek. to Ex. XIV; J. E., art. Faith.

#Deut. VI, 1-6; XI, 13-21; Num. XV, 37-41.

* See Bousset, IT, 224 f. The term Pistis = faith, assumes a new meaning
in Hellenistic literature.
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