CHAPTER XL

ManN, THE CHILD OF GOD

1. The belief that God hears our prayers and pardons our
sins rests upon the assumption of a mutual relation between
man and God. This belief is insusceptible of proof, but rests
entirely upon our religious feelings and is rooted purely in
our emotional life. We apply to the relation between man
and God the finest feelings known in human life, the de-
votion and love of parents for their children and the affection
and trust the child entertains for its parents. Thus we are led
to the conviction that earth-born man has a Helper enthroned
in the heavens above, who hearkens when he implores Him
for aid. In hisinnermost heart man feels that he has a special
claim on the divine protection. In the words of Job,' he knows
that his Redeemer liveth. He need not perish in misery.
Unlike the brute creation and the hosts of stars, which know
nothing of their Maker, man feels akin to the God who lives
within him; he is His image, His child. He cannot be de-
prived of His paternal love and favor. This truly human
emotion is nowhere expressed so clearly as in Judaism. “Ye
are the children of the Lord your God.” 2 ‘“Have we not all
one Father? Hath not one God created us?”?® “Like as
a father hath compassion on his children, so hath the Lord
compassion upon them that fear Him.”*

2. Still, this simple idea of man’s filial relation to God and
God’s paternal love for man did not begin in its beautiful final
form. For a long time the Jew seems to have avoided the

1 Job XIX, 25. The Hebrew Goel signifies kinsman as well as redeemer and
avenger, implying blood-relationship. In Job it means vindicator.
? Deut. XIV, 1. 3 Mal. II, 1o,
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4 Ps. CIII, 13.
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term “Father” for God, because it was used by the heathen for
their deities as physical progenitors, and did not refer to the
moral relation between the Deity and mankind. Thus
worshipers of wooden idols would, according to Scripture,
“say to a stock, Thou art my father.”! Hosea was the first
to call the people of Israel “children of the living God,” ? if
they would but improve their ways and enter into right re-
lations with Him. Jeremiah also hopes for the time when
Israel would invoke the Lord, saying, “"T'hou art my Father,”
and in return God would prove a true father to him.? How-
ever, Scripture calls God a Father only in referring to the
people as a whole.* The “pious ones” established a closer
relation between God and the individual by means of prayer,
so that through them the epithets, “Father,” “Our Father,”
and “Our Father in heaven” came into general use. Henr;e,
the liturgy frequently uses the invocation, “Our Father,
.Our Kingf!” We owe to Rabbi Akiba the significant saying,
In opposition to the Paulinian dogma, “Blessed are ye, O
Israelites! Before whom do you purify yourselves (fron{ your
sins)?  And who is it that purifies you? Your Father in
heaven.”  Previously Rabbi Eliezer ben Hyrcanos dwelt
on the moral degeneration of his age, which betokened the
end of time, and exclaimed: “In whom, then, shall we find
support? In our Father who is in heaven.” 8 The ap-
pellative “Father in heaven” was the stereotyped term used
by the “pious ones” during the century preceding and the
one following the rise of Christianity, as a glance at the
literature of the period indicates.?

3. It is instructive to follow the history of this term. In
Scripture God is represented as speaking to David, “I will be

Zier, I1, 27. 2 Hosea I1, 1. 3 See Jer. III, 4.
er. XXXI, ¢; Deut. XXXII, 7; Isa. LXIII, 16; LXIV, 7: -
I Chron. XXIX, ro. ' Y 5 BN
* Yoma VIII, g. ¢ Sota IX, 15
? See next paragraph, and the art. 4bba in J.E. ,
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