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glorify Him; My father’s God, and I will exalt Him.”!?
Consequently our liturgy must ever respond to a double
demand ; it must throb with the spirit of continuity with
our great past, to make us feel one with our fathers of yore;
and it must express clearly and fully our own views and needs,
our convictions and our hopes.

1Ex. XV, 2.

CHAPTER XLII

THE NATURE AND PURPOSE OF PRAYER

1 Prayer is the expression of man’s longing and yearning
for God in times of dire need and of overflowing joy, an out-
flow of the emotions of the soul in its dependence on God,
the ever-present Helper, the eternal Source of its existence.
Springing from the deepest necessity of human weakness, the
expression of a momentary wish, prayer is felt to be the proud
prerogative of man as the child of God, and at last it becomes
adoration of the Most High, whose wisdom and whose paternal
love and goodness inspire man with confidence and love.

2. Every prayer is offered on the presumption that it will be
heard by God on high. ‘O Thou that hearest prayer, unto
Thee doth all flesh come,” sings the Psalmist.! No doubt of
the efficacy of prayer can arise in the devout spirit. There
can be only the question whether, and how far, the Deity can
allow its decrees to be influenced by human wishes. Childlike
faith anticipates divine interference in the natural order at
any time, because it has not yet attained the conception of a
moral order in the universe and, therefore, expects from prayer
also miraculous effects on life. As the Deity can suddenly
send or withhold rain or drought, barrenness or birth, life or
death, so the inference is that the man of God can do the same
with his prayer. This is the point of view of the Biblical and
Talmudic periods, as well as of the entire ancient world. It
seems almost childish to our religious consciousness when,

1Ps, LXV, 3. See Wm. James: Varielies of Rel. Experience, 463-477;
Foster: Function of Religion, 183-185; Abelson : Jewish Mysticism, p. 15 and
elsewhere,
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