CHAPTER XLIV
THE IMMORTAL SoUL oF MAN

1. The idea of immortality has been found in Scripture in a
rather obscure and probably corrupt passage,! “In the way
of righteousness is life, and in the pathway thereof there is no
death.” In the same spirit Aquila, the Bible translator,
who belonged to the school of R. Eliezer and R. Joshua, renders
the equally obscure passage from the Psalms,* “He will lead
us to immortality,” reading al maveth, the Al with Alef, for
al muth, the Al with Ayin. There is more solid foundation for
the view that the verse, “ God created man in His own image”
implies that there is an imperishable divine essence in man.
In fact, that which distinguishes man from the animal as well
as from the rest of creation, both the starry worlds above and
the manifold forms of life on earth about him, is his seli-
conscious personality, his ego, through which he feels himself
akin with God, the great world-ruling I Am. This self-
conscious part of man, which lends to his every manifestation
its value and purpose, can no more disappear into nothing-
ness than can God, who called into existence this world with all
its phenomena, who set it in motion and directs it. What-
ever thought the crudest of men may have of his ego, his self,?
or however the most learned scholar may explain the marvel-
ous action and interaction of physical and psychical or spiritual

1 Prov. XI1, 28, comp. LXX, and see Kittel: Bibl. Hebr., note.

2 Ps, XLVIII, 13 ; see Kittel, note; Midr. Teh. to Psalms and note by Buber;

Yer. Meg. IT, 73 b; M. K. 83b; Lev. R. XI, ¢.
3 See Tylor : Primitive Culture, Index, s. v, Soul.
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forces which culminates in his own self-conscious personality,
it appears certain that this ego cannot cease to be with the
cessation of the bodily functions. There is in us something
divine, immortal, and the only question is wherein it may be
found.

2. The creation of man which is described in the Bible in
the words, “ God formed man of the dust of the ground, and
breathed into his nostrils the breath of life, and man became
a living soul” ! corresponds to the child-like conceptions of a
primitive people. On the other hand, Scripture speaks of
death in parallel terms, “The dust returneth to the earth as it
was, and the spirit (Ruah, the life-giving breath) returneth
unto God who gave it.”’ 2

The conception that the soul enters into man as the breath
of life and leaves him at his death, flying toward heaven like a
bird,® is quite as ancient and as universal as the other, that the
soul descends into the nether world as a shadowy image of the
body, there to continue a dull existence. The two are related
to one another, and in the Bible, as well as in the literature of
other peoples, they have given rise to diverse definitions of the
soul. This was the point of departure for the development of
the conception of immortality in one or the other direction,
according to whether the body was considered a part of the
personality which somehow survives after death, or only the
spiritual substance of the soul was thought to live on in celes-
tial regions as something divine. The former led to the theory
of the resurrection of the body and its reunion with the soul;
the latter to the belief in a future life for the soul, after it had
been separated or released from the body.

3. When once the soul was felt to be a “lamp of the Lord,”
filling the body with light when man is awake,* it was easy to
imagine that the soul had escaped and temporarily returned

! Gen. IT, 7. 2 Eccl. X1I1, 5.
3 See J. E., art. Birds as Souls. i Prov. XX, 27.
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to God insleep. This induced the teachers of the Synagogue to
prescribe a morning prayer of thanks which reads, ““Blessed
art Thou, O God, who restorest the souls unto dead bodies.” !
The conception underlying this prayer throws light upon the
entire belief in resurrection. Death to the pious is only a
prolonged sleep. On that account the prophet in the passage
from Isaiah already referred to, as well as the Hasidic author
of the Book of Daniel,? could express the hope that “those who
sleep in the dust shall awake.” Asat every awakening from
sleep in the morning, so at the great awakening in the future,
the souls which have departed in death shall return again to
their bodies. These bodies could then hardly be conceived of
as subject to decomposition, and the picture in Ezekiel’s
vision of resurrection ® had to be accepted as fact. Still R.
Simeon b. Yohai in the especially instructive thirty-fourth
chapter of Pirke de R. Eliezer assumes the complete disintegra-
tion of the body, in order to render the miracle of resurrection
so much the greater. Later still arose the legend of an in-
destructible bone of the spinal column, called Luz, which was
to form the nucleus for the revival of the whole body.* The
name Luz, which denotes an almond tree and is the name
givenin the Bible toa city also,® seemed to point to a connection
with two legends, a fabulous city into which death could not
enter,’ and the tree of resurrection in the Osiris cycle.”

4. Still, no clear, consistent view of the soul prevailed as
yet in the rabbinic age. The popular belief, influenced by
Persian notions, was that the soul lingers near the body for a
certain time after it has relinquished it, either from three to
seven days or for an entire year.®* Furthermore it was said
that after death the souls hovered between heaven and earth

! Ber. 6o b; Singer’s Prayerb., 5. ?Tsa. XXVI, 19; Dan. XII, 2.
3 Ezek. XXXVII, 1 f. 4Eccl. R. XII, 5: J. E,, art. Luz.
§ Judg. I, 26. 6 Sota 46 b.

7 Brugsch : Religion u. Mythologie d. alt. Aegypien, p. 618, 634.
8P. d. R. El. XXXIV.
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in the form of ghosts, able to overhear the secrets of the future
decreed above and to betray them to human beings below.
In fact, the rabbis of the Talmud, especially the Hasidim,
never hesitated to accept these ghost stories.! Some sages of
the Talmudic period taught that the souls of the righteous
ascend to heaven, there to dwell under the throne of the divine
majesty, awaiting the time of the renewal of the world, while
the souls of the godless hovered over the horizon of the earth
as restless demoniacal spirits, finally to succumb to the fate of
annihilation, after they had been cast down into the fiery pit
of Gehenna or Sheol.? Of course, this view, which prevails in
both the Talmud and the New Testament, according to which
the souls of the wicked are to be consumed in the fire of
Gehenna, is inconsistent with the conception of the purely
spiritual nature of the soul.

Nevertheless at this same epoch we find the higher idea ex-
pressed that the soul is an invisible, god-like essence, pervading
the body as a spiritual force and differing from it in nature in
much the same way as God is differentiated from the world.?
“Thou wishest to know where God dwells, who is as high as
are the heavens above the earth; tell me then where dwells
thy soul, which is so near,” replied R. Gamaliel to a heathen.
The prevailing view of the schools is that God implants the
soul in the embryo while in the mother’s womb, together with
all the spiritual potentialities which make it human. In fact,
R. Simlai, the third-century Haggadist, advances the Platonic
conception of the preéxistence of the soul, as a being of the
highest intelligence, which sees before birth all things through-
out the world, but forgets all at birth, so that all subsequent
learning is only a recollection.? In Hellenistic Judaism espe-
cially the doctrine seems to have been general of the preéxist-
ence of the soul, or of the creation of all human souls simulta-

1Ber. 18 b. 2 Shab. 152 b. 3 Midr. Teh. Ps. CIII, 1.
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