CHAPTER LVI
THE STRANGER AND THE PRrROSELYTE

1. Among all the laws of the Mosaic Code, that which has
no parallel in any other ancient code is the one enjoining
justice, kindness and love toward the stranger. The Book of
the Covenant teaches: “And a stranger sh
neither shalt thou oppress him ;
land of Egypt,” ! and “A stranger shalt thou not oppress;
for ye know the heart of a stranger, seeing ye were strangers
in the land of Egypt.” The Deuteronomic writer lays special
stress on the fact that Israel’s God, “who regardeth not persons
nor taketh bribes, doth execute justice for the fatherless and
the widow, and loveth the stranger, in giving him food and
raiment.” He then concludes: “Love ye therefore the
stranger; for ye were strangers in the land of Egypt.”2 The
Priestly Code goes still further, granting the stranger
legal protection as the native.?

2. We would, however, misunderstand the spirit of all
antiquity, including ancient Israel, if we consider this as an
expression of universal love for mankind and the recognition
of every human being as fellow-man and brother. Throughout
antiquity and during the semi-civilized Middle Ages, a stranger
Was an enemy unless he became a guest. If he sought protec-
tion at the family hearth or (in the Orient) under. the tent of
a Sheik, he thereby entered into a tutelary relation with both
the clan or tribe and its deity. After entering into such a
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relation, temporary or permanent, he_hecame} in tlhse te:,fg
which the Mosaic law uses in common tx,'ith t‘l:lC gener:ﬁ; eglt o
custom, a Ger or Toshab, “'soioumer or ‘“settler, ﬂ{len éom_
to full protection.! This relation of dependcr'n:}‘r{ 0}11:1 «tcan‘,er
munity is occasionally expressed by the t(frm : t' }; str ) DH
that i-:: within thy gates.” 2 Such 'prot.ectlon 1mph?r , in ull“ﬂz
that the Ger or protegé owed an obligation to the. tribe otr c;on
munity which shielded him. He stood ur?der the pro lecthus
of the tribal god, frequently assumed h‘lS na.r:.nf:,] anch s
dared not violate the law of the land or of its deity, lest he
it his clai rotection. '
{EIE‘hlfnd:éf;rtcTazce with this, the ofL-rcpeateq Mosafcdcgl.n-
mz;nd for benevolence toward the stranger, which [)laf,e m;
on the same footing with the nef-:dy and helplcs's,'lm{mlsiie
certain religious obligations upon hl'l’ﬂ. He was cnjﬁigercl;bor
the Israelite, not to violate the sanctity of the 5al)l?atq y i aci
nor to provoke God’s anger by idol'a,trous pr.actlc?t;land,and
cording to the Priestly Code, to avoid the eating o thoot and
the contracting of incestuous marrialgi; a.s;)w;altfa; toﬁc nl:la:;l t
ion of the laws for Passover and the Day ent.
?’\;zi:roarilv, in criminal cases such as blzj.sphemy .he x;flas Gsubj:;l;
to the dééth—penalty just like the natlveﬁ' Still, the f f’r v s
not admitted as a citizen, and in the Mo's:-uc system o a,mcfl N
was always a tolerated or protected alien, unless he unde
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su den Fremden, 28, 178; Schuerer, 1. c., III, 150-188; }; A Comn,lerce
Stranger and Sojourner; Cheyne, Bamplon Lectures, 188%1 p,;reg{;k o
between the Pheenicians and Greeks was protfcted )8 ;ff; e
stranger (Zeus Xenios); see Thering: D. (:astfrefn:zdsc a{ Wb
Deutsche Rundschau, 1887, showing how the Ph{‘.f,‘nll:lans ]i e “Ii e
idea in the direction of international COmITIeI'CC,‘_IUS.t as f.[ e\?cm.m” e
it toward international religion; M. J. Kohler: “Right of Asy
Law Review, LI, p. 381.
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