CHAPTER VII

THE TORAH — THE DIVINE INSTRUCTION

1. During the Babylonian Exile the prophetic word became
the source of comfort and rejuvenation for the Jewish people.
Now in its place Ezra the Scribe made the Book of the Law
of Moses the pivot about which the entire life of the people
was to revolve. By regular readings from it to the assembled
worshipers, he made it the source of common instruction.
Instead of the priestly Law, which was concerned only with
the regulation of the ritual life, the Law became the people’s
book of instruction, a Torah for all alike,! while the prophetic
books were made secondary and were employed by the preacher
at the conclusion of the service as “words of consolation.” 2
Upon the Pentateuch was built up the divine service of the
Synagogue as well as the whole system of communal life,
with both its law and ethics. The prophets and other sacred
books were looked upon only as means of “opening up” or
illustrating the contents of the Torah. These other parts of

*On the term Torah see Smend: Lekrb. d. alifest. Religionsgesch.; Stade:
Bibl. Theol. d. Alt. Test., Index s. v. Torah; W. J. Beecher: Jour. Bibl. Lit.,
1905, 1-16; “Thora a Word Study in the Old Testament.” For Torah as
Law, see Neh. VITI, 1; Joshua I, 7, and throughout the Pentateuch; as moral
wnstruction, see Hos. IV, 6; VIII, 1; Is. 1, 10; V, 24; XXX, 9; LI, 4; Mic.
IV, 2; Jer. XXXVI, 4 f.; XXXI, 32; Ps. XVI, 8; Prov. VI, 22; VIL 2;
Guedeman: Quell. z. G. d. Unterrichts, at the beginning; Claude Montefiore :
Hibbert Lectures, 1892, p. 465 f.

* Nehematha, which means the Messianic hope; see Kohut: Aruch V, 328
and Appendix 59.
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the Mikra (“‘the collection of books for public reading’”) were
declared to be inferior in holiness, so that, according to the
Rabbinical rule, they were not even allowed to be put into
the same scroll as the Pentateuch.! Moreover, neither the
number, order, nor the division of the Biblical books was
fixed. The Talmud gives 24, Josephus only 22.2 Tradition
claims a completely divine origin only for the Pentateuch or
Torah, while the rabbis often point out the human element in
the other two classes of the Biblical collection.?

2. The traditional belief in the divine origin of the Torah
includes not only every word, but also the accepted inter-
pretation of each letter, for both written and oral law are
ascribed to the revelation to Moses on Mt. Sinai, to be trans-
mitted thence from generation to generation. Whoever
denies the divine origin of either the written or the oral law
is declared to be an unbeliever who has no share in the world
to come, according to the Tannaitic code, and consequently
according to Maimonides* also. But here arises a question
of vital importance: What becomes of the Torah as the
divine foundation of Judaism under the study of modern
times? Even conservative investigators, such as Frankel,
Graetz, and Isaac Hirsch Weiss, not to mention such radicals
as Zunz and Geiger, admit the gradual progress and growth
of this very system of law, both oral and written. And if
different historical conditions have produced the development

1See B. B. 13 b; Meg. III, 1; IV, 4; comp. Ned. 22 b; Taan.ga; Shab.
104 a; Sifra Behukothaiatend; Eccl. R. I, 10; Ex. R, XXXVIII, 6. Zunz:
Gottesd. Vortr., 46 ., and art. Canon and Bible in the various encyclopedias.
As to Torah for the whole Bible, see Mek. Shira 1; Sanh. 37 a, 01 b; Ab.
Zar.17a; M.K.5a; comp.ICor. XIV, 21; John X, 34; XII, 34; XV, 25.
For Torah as Nomos, or Law, see IT Macc. XV, o.

2 Bousset, I. ¢., 128-120.

30n the divine origin of the Torah, see Sanh. g9 a; Sifra Kedoshim 8;
Behar 1; Behukothay 8. Regarding the meaning of metammin eth ha vadayim

in the sense of taboo for the holy writings, see Geiger: Urschrift, p. 146.
4 Sanh. g9 a; Maim. H. Teshubah III, 8.







