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which rejected that doctrine.®* The one argument against
this solid line of testimony is the rejection by the first sect,
as recorded by Abu'l Fath, of the formula, * Blessed be
God forever;” but this omission may have been intended
to deny more pronouncedly than before the disbelief in
resurrection. As for the rigorism predicated of the two
sects, it is to be observed that this feature is common to all
sects, and is not remarkable in Samaritanism, which itself
was literalistic and rigorous in an old-fashioned way.
That there were two sects would appear from the state-
ment of the well-informed Origen, that of the Dositheans

he describes there were only thirty survivors in his day,

whereas there is evidence of another Dosithean sect of
size and importance far down into the Arabic period, flour-
ishing in Egypt as well as in Palestine. It may be argued
that it is unlikely that there were two sects of the same
name; but it is not impossible that two heresiarchs bore
the very common Samaritan name of Nathanael-Dosi-
theus.32 There is also this distinction evident in the two
reports of Abu’l Fath, that the second sect was distinctly
an enthusiastic body, possessing apocryphal writings, as-
cetic customs, etc., thus differing from the first.

The most probable reconstruction of these data will then
be the assumption of two sects founded by and named
after different Dosithei. The first of these would have
arisen, following the note of Josephus and one line of Pa-
tristic tradition, before the Christian era, perhaps in Egypt.
It was a reforming sect, harking back to a greater liter-

81 Appel has not, in his confessedly brief thesis, treated the Arabic
evidence, 5

32 Beside the many Nathanaels appearing in the highpriestly line,
there is the Hellenistic poet Theodotus. Observe also the obscure
reference in an Epistle, N. ¢f E. 112 (121), to “ the Targum of Nathan-
ael” (see below, p. 202.) A Dustan is also a liturgical composer;
Cowley, JE x, 673. For the great frequency of the name in Judaism,
see Krauss, op. cit. 32; Biichler, op. cit. xliii, 224. N. B. the proba-
bility that the legend of Simon Magus is based upon two historic
Simons (Salmond, Dict. of Christ. Biog., s. v.).
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alism of interpretation, at the same time coming under the
influence of Judaism; however it continued the ancient Sa-
maritan doctrine of the denial of the resurrection. Subse-
quently with the general Samaritan acceptance of that doc-
trine, by the IVth Century, this faction became the minority
and were forced into the condition of a heterodox sect; it
survived however into the IId Millennium. But the other
sect is very different in spirit and practice. It is to be
counted among the many enthusiastic and absurd cults
which had their rise about the beginning of our era. It
was ascetic and encratitic; the ritual bath was an accom-
paniment of all devotion; certain mystical books, among
them those of “the Sons of the Prophets,” were included
in their scriptures, while there was the Messianic devotion to
the founder of their faith, along with the cult of a martyr
of their sect. They were ardent resurrectionists of a very
materialistic order of belief, and were awaiting the end
of all things with millenarian expectations. We can proba-
bly even identify the influences producing this sect. Sev-
eral points of practice connect them with the mysterious
community of the Essenes, namely, not only their frequent
baptisms, but also their scrupulousness in hiding their
bodies when in the bath, which is to be compared with the
Essene rule of wearing a loincloth when bathing, while
further the fear of contact with others — amongst the Es-
senes even with those of a lower caste in the order —is
common to both. The vegetarianism of the Dositheans also
agrees with Jerome’s report of the like practice among the
Essenes, although this notice is now generally invalidated
by criticism.3® Some element of truth therefore is found in
Epiphanius’s statement making the Essenes a Samaritan
sect.®* The rise of this body may then be placed about the
33 For these practices of the Essenes, see Schiirer, GJV ii, 507.

3t Some Morning Hymns open with very poetical apostrophes to the
sun; BS ii, Nos. xlvi, xciii. May this phenomenon have Essene origin?
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beginning of our era, a date which would agree with the
Patristic references collocating Dositheus with Simon;
Abu’l Fath’s assignment of its origin to Baba Rabba’s age
is a post-dating common to Samaritan chronology. This
sect had evidently, from Origen’s note, a short-lived exis-
tence, as it was already moribund in his day. It doubt-
less was a product of the influences which induced the
Samaritan adoption of the doctrine of the resurrection, and
in this respect secured a triumph over its like-named rival.

We may notice here the account Abu’l Fath gives of a
number of similar enthusiastic sects which, he says, sprang
from the party we have just described.®® The first was the
sect of the Be‘unai, or Ab‘unai, which followed an an-
chorite life. Of a sect founded by one Ansama, or Antami,
nothing particular is told. The next sect, which taught
that all laws were abolished, were called the Kilatai or
Katitai. Accepting the latter reading, which has double
authority, we may connect the word with Encratite, and
suppose the sect to have been libertine in character, the
contempt of the flesh passing over into license, a phenome-
non marked in many Christian sects.®® Another sect, the
Sadukai, had a “ mystic ” faith. Yet another took to itself
the name of “the Proud and Humble;” they went and
lived in the desert across Jordan; we naturally compare
the “ Afflicted Ones” of the Old Testament, and the Chris-
tian Ebionites. The next sectarian recorded is Shalih ibn
Tirun ibn Nin, or Sakta ben Tabrin; his Arabic name as-
signs him to the age of Islam. He was an extremist in
departing from the ancient customs, even giving up the
ascent of Gerizim, and having Puritanic traits like those
of the Karaites. The sect of the Sons of Josadak, or

85 Abu’l Fath, i59. Cf. Chron. Adler, 70, which is much briefer and
with a different order of sects. ) ) 3

36 Clement notes a sect of Entychite, a branch of the Simonians,

Stromata, vii, 17. They appear as Eutychetz in Theodoret, Heres.
1; I.
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Sadok, was more orthodox, but made some ritual innova-
tions. A certain Aulian founded a sect which appears to
have had a communistic basis. Finally there was the sect
of the Faskutai, which proceeded to the extreme in daring
fleshly passion, until at last they all passed over into the
worst lasciviousness. May this name be connected with
the Greek physikos, or psychikos? The sect would then
be another specimen of encratitic delusion. Samaritanism
thus experienced the variegated religious influences of the
first centuries of the Christian era, and we have to assume
for it in its small sphere a life of inner sectarian turmoil,
very unlike the hard and fast orthodoxy into which it has
long since settled down.

§ 2. SIMON MAGUS; GNOSTICISM ; KABBALISM.

Many of the early Christian writers assert that Simon
Magus (Acts, 8), was one of the earliest heresiarchs, if not
the first, that disturbed the peace of the Church. In fact
an extensive romance has been spun about that mysterious
personage, appearing especially in the apocryphal Clemen-
tine literature. To the student of the New Testament and
Patristics the inquiry into the relation of Simon to Samari-
tanism would appear to be of prime importance. In the
following pages the Samaritan data on Simon will be col-
lected and their relation to Christian references noted,
along with the consideration of his assumed influence on
the Samaritan sect; but the results will prove disappointing
to the student who desires more light on that arch-here-
siarch.

In Acts, 8, Simon appears as a sorcerer and an impostor
whom his dupes acknowledge as “ the so-called Great Power
of God.” Justin Martyr, himself a citizen of Neapolis-
Shechem, although not a Samaritan, is the next to give
details concerning Simon’s life and character. He was






