CHAPTER III.
THE MODERN SAMARITANS.

In the southwestern quarter of their ancient city, close
to the path which leads to the holy place on Gerizim’s top,
is the Ghetto of the Samaritans. They live crowded to-
gether, being quite segregated from the Muslim population,
not only out of desire of separation but as well for fear of
their violent neighbors. According to statistics of 19o1?
they number 152 souls, and the doom which confronts the
community is presented in the *proportion of males and
females, the former numbering 97, the latter only 55. They
do not marry outside of their own body, the Jews, the only
race with whom they might intermingle, of course refus-
ing such alliances. The people call themselves by the an-
cient geographical appellative, Samerim, which they inter-
pret however as meaning “‘ the Observers,” i.e. of the Law.?

Concerning the ethnology of the Samaritans, Robinson
makes this observation: “ The physiognomy of those we
saw was not Jewish; nor indeed did we remark in it any
peculiar character, as distinguished from that of other na-

1 Called Charat as-Samira, the Quarter of the Samaritans, although
incorrectly, not being a proper city-quarter. The name also appears as
Charat as- S'lmara SHWPM 204. Rosen vocalizes it as Sumereh.

2 Reference is here made to the valuable statistics and anthropological
tables presented by H. M, Huxley in JE x, 674, the materials for which
were collected by the American Archaenlomca] Expedition to Syria in
18gg-16o0. (The publication of the full material by Huxley is prom-
ised for an early date as Part V.) The figures given by travellers in
the XIXth Ccmury are discrepant; Robinson estimated them in 1838 at
150, BR iii, 106; Petermann, in 1853, at 122 (Reisen, i, 265) ; Mills, in
1855, at 150 (f\'ablns, 179) ; Rogers, in the same year, at 197 (Notices,
16). SWPM gives 135 for the year 1875, 160 for 188I.

3 See Additional Note B.
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tives of the country.” * But this judgment has been con-
troverted by almost all other visitors to Shechem, who
remark upon the distinctiveness of the Samaritan type, and
bear witness with some surprise to its comparative nobility
among the races of Palestine; the representatives of the
priesthood, the only educated ones, have called forth much
admiration for their intelligence of expression and dignity
of bearing. The Rev. John Mills, who lived among them
for three months, also paying them a second visit, and
who seems to have been a very intelligent observer, writes
as follows of the race:® ‘I had seen individuals, among
Arabs and Jews, of as noble aspect as any one of them;
but as a community, there is nothing in Palestine to com-
pare with them. A straight and high forehead, full brow,
large and rather almond-shaped eye, aquiline nose, some-
what large mouth, and well-formed chin, are their chief
physiological characteristics; and, with few exceptions, they
are tall and of lofty bearing. They seem to be all of one
type, and bear an unmistakable family likeness. In this
they differ from the Jews, who have assimilated in physical
as well as in moral qualities to the nations among whom
they have long dwelt.”

These impressions of travellers are corroborated by the
exact figures and scientific observations that are reported
in the article in the Jewish Encyclopedia, above cited. I
refer the reader to the tables contained there, and quote
here only the summary, as follows:

“The general type of physiognomy of the Samaritans
Is distinctly Jewish, the nose markedly so. Von Luschan
derives the Jews from ‘the Hittites, the Aryan Amorites,
and the Semitic nomads.” The Samaritans may be traced
to the same origin. The ‘ Amorites were men of great
Stature’ and to them Von Luschan traces the blonds of
“BR iii, 106. '

5 0p. cit. 180; cf. 182, 184.
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the modern Jews. With still greater certainty the tall stat-
ure and the presence of 2 blond type among the Samari-
tans may be referred to the same source.® The cephalic
index, much lower than that of the modern Jews, may be
accounted for by a former direct influence of the Semitic

nomads, now represented by the Bedouins, whose cephalic

index according to measurement of 114 males, is 76.3.7

The Samaritans have thus preserved the ancient type in its
purity ; and they are to-day the sole, though degenerate,
representatives of the ancient Hebrews.”

The principal employment of the Samaritans is petty
trading, a few of them being engaged in manufacture, €s-
pecially of woolens ; none of them are agriculturists. Their
past history shows that their forte has lain, like that of
their Jewish relatives, in finance, and they appear to have
maintained an honorable reputation in the handling of
moneys, for down into the past century individuals of their
number have regularly acted as the fiscal agents of the local
government. Travellers vary in their impressions concern-
ing the virtues of the Samaritans; many are disgusted by
their participation in the everlasting oriental demand for
bakhsheesh, ““ the one Arabic word the traveller never for-
gets,” as a French scholar has said. But while ready to
drive hard bargains for fees and manuscripts, and equal to
deceit in imposing upon the credulous tourist, no charges of
commercial dishonesty Of faithlessness have been laid
against them. The retention of their sacred volume of the
Law of Moses against the captivating attempts that have

been made for its purchase by European scholars, is demon-
stration that they can put principle before Mammon. Some
travellers speak very warmly concerning the social traits of
the perishing community. The violence and extortion from

8 Earlier in the same article it is shown that the Samaritans are the
1 i tion reved

tallest people in Syria. Also the figures given for pigmenta

« 4 distinct blond type noticeable in the race.’
7 That of the Samaritans is 78.1, of the modern Jews, 82,
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Jews for their places of worship, Kenfsat as-Samira, the
Samaritan Synagogue. Tt is also commonly called among
themselves Bit Allah, the house of God.’?  This is 2 plain
building, of no great antiquity. It contains a room whose
greatest length is 37 ft, 5 in.; on its right hand and run-
ning for about two-thirds of the length of the main portion
is an extension with raised floor. On the left is a cur-
tained recess, about 474 ft. sq. There is no adornment,

and light is admitted only by a glazed circular aperture in
the roof.

Entrance is had upon applicatio
Kohen hag-Gadol, he is called in
Arabic, the Imam, He is of the blo
Aaronic line having failed accordin
mony in the XVIIth Century, althoy

come the fiction to deny.!* With him is associated a Le-
vitical relative, the Shammash, or minister, who performs
most of the service, but the priest is required for the bless-
ing.

This great man, who always appears in robes of white,
is not too dignified to demand of the visitor a large bakh-
sheesh for the privilege of inspecting the synagogue. The
terms of the bargain having been arranged, the stranger de-
sires to look upon the sacred roll of the Law of Moses, the
8reatest treasure of the Samaritans, This is contained in
the recess already mentioned, which is called the mucbach,
Or altar, even as the Jews call the Synagogal ark contain-
ing the scroll the heikal, or temple. The recess has an im-
Portant function in the services, as it corresponds to the
2 Mills, op. cit. 222,

g mosque, Chizn Ya‘qub,

d about 1300; see
OW, Dp. 134, 273. he present synagogue contains an inscription
ding the restoration of the building A. D. 1711, and asserting that

een built 320 years before. The inscription is given by Rosen,
Xiv, 62

14 See p. 130.
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michrab of the Muslim mosque, that is,
dicates the gibla, or direction of prayer — for the Muslim
towards Mecca, for the Samaritan towards Gerizim; the
whole congregation face this point in their devotions in the
synagogue. The recess contains a plain chest, which holds
rolls of the Law of Moses, unimportant copies of which are
shown to the ignorant tourist, but amongst them the great-
est treasure of all, a codex which, it is claimed, was written
by Abishua, the great-grandson of Aaron.’® How old this
roll is cannot be ascertained, for it is never submitted to
examination, only 2 section being exposed to view at a
time. But its sacredness in the eyes of the Samaritans and
its appearance of relative antiquity naturally arouse the
ambition of scholars for its acquisition, or at least for its
inspection, a wish that may never be gratified until the
community has perished. The exhibition of one of the
rolls, although not of that sacred codex, is an important
part of the Sabbath service. At the proper point, the min-
ister brings forth the roll, and presents it to the congrega-
tion, opened at the Aaronic blessing, Num. 6, 24—27, which
passage is then kissed by the worshippers.'®
It has been said that these rolls contain the Law of
Moses. They are indeed codices of the Hebrew Penta-
teuch, containing a somewhat variant text, with a few in-
tentional alterations made in support of the peculiar tenet
of the Samaritans concerning the holiness of Gerizim,*"
along with many textual variants, and written in the Samar-
itan script, an alphabet derived from the Pheenician and
more antique than the Hebrew square character.’® The
Law of Moses is the Samaritan Bible, and herein is the
first great difference between this sect and the Jews, who

the niche which in-

15 See Chap. X1V, § 6. )
16 Hence in many copies of the Law this and other sacred passages

are found blurred to illegibility by the contact of the faithful.

17 See Chap. XII, .
18 See Chap. X1V, § 4.
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to law against one another before infidels.?* The priests
also combine both the sacerdotal and the teaching functions;
the sect has never developed the difference between the
priests and the doctors of the Law to the extent which
marks Judaism, and in modern times the former possess
all the learning of the community, although the literature
shows that in earlier days laymen were also masters in
theology.?® The old Nazirite rule is still observed by the
priests, that no razor shall touch their head;?2* they are
specially careful about defilement, and avoid contact with a
dead body. They always wash before handling the rolls of
Scripture.

The laymen also possess their traditional claims. They
are all of the tribe of Joseph, except those of the tribe of
Benjamin, but this traditional branch of the people, which,
the Chronicles assert, was established in Gaza in earlier
days, seems to have disappeared.”® There exists a strong
aristocratic feeling amongst the different families in this
petty community, and some are very proud over their own
pedigree and the great men it has produced. In the serv-

ices the laymen also wear white robes, and have some an-

tiphonal parts to recite, either from memory or with the
use of books. They do not use the Tephillin, the frontlets
or phylacteries of the Jews, nor the fringes, nor the Mezu-
zot, or prayer-boxes for the door-posts. The reason given
by them for the non-use of the Tephillin is such a one as

a Christian would give, that the law is to be spiritually

observed. The priest wears at the reading of the Law a

talith, but without fringes.2® The women are not admitted

22 See the Samaritan Epistle to Kautzsch, ZDPV viii, 149.

28 Abu’l Fath, 129, speaks of the Wise Men, adding that ““the priests

as a body are not called Wise Men.”

24 There seems to be a reference to the Nazirite profession in Chrom.

Neub. 459.
25 See p. 149.

26 See N. et E., 123, 218; Mills, 0p. cit. 192. The former passagé
seems to indicate the use of some kind of fringes, but the custom was

denied by the priest at Mills’ visit.
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year from the solar, which would result in the gradual re-
cession of the sacred seasons through the year. The times
of the new moons and of the beginning of the two kinds
of year are calculated by the priests in advance for a short
period, and the results used to be announced to the scattered
communities. The Samaritans appear never to have
adopted the Metonic Cycle, by which, in the IVth Century,
the Jews finally regulated their year, but still depend upon
empirical observation. As late as 1820 such a table was
drawn up and sent to the supposed brethren in Europe.?®
The Samaritan Passover and other feasts therefore do not
necessarily coincide in date with those of the Jews.

The Samaritans celebrate the seven sacred seasons ap-
pointed in the calendar of the Law, Lev. 23. Three of
them, those which in ancient times were the chief feasts,
namely, Passover, Pentecost and Booths, are always cele-
brated on Mount Gerizim, unless, as often has happened,
even for terms of years, they are prevented by Muslim
fanaticism; in such case the solemnities, including the Pass-
over sacrifice, are celebrated in the town.?® We must ac-
cordingly make a diversion to observe Mount Gerizim and
the sanctity which it holds in Samaritan eyes.

The article of faith in Gerizim is the great differentiating
tenet between the Samaritans and the Jews; if they yield this
heresy, teaches a Talmudic tractate, they can be readmitted
to the true Israel.?® Doubtless since prehistoric times both
the mountains of Shechem, Ebal and Gerizim, were counted
amongst the most holy of “the highplaces " of Palestine;
as we have seen the Egyptian traveller of the XIIIth Cen-
tury B. C., makes an allusion to one of them.®! Of the

28 See quite fully on this subject, Mills, op. cit. 240. See further

Chap. XIV, § 12. ] ]
20 For the interruption of the visits to Gerizim, see p. 141; for the

celebration of the Passover in Shechem, N. et E. 72.
30 See Chap. XII, §§ 2, 6; Chap. XI.
31 See above, p. I0.

MounT GER[ZIM_
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two Ebal is the higher (3076 ft. above the sea), and the
more commanding in its noble prospect, while Gerizim has
an altitude of only 2848 ft.** According to Hebrew tra-
dition, upon the conquest of the land, these two mountains
formed the amphitheatre for the great convocation of all
Israel, when the curses were recited from Ebal, and the
blessings from Gerizim (D¢t 27; Jos. 8, 30ff). The com-
minations alone are given in the story of the rite, a fact
which gives greater prominence to Ebal; this was felt by
the Samaritans doubtless because of Jewish taunts, and
they deliberately altered the text in Dt. 27, 4, so that the
stones of Jordan and the altar should be reared on Geri-
zim.®® There can be no doubt, despite the assent of such
a scholar as Kennicott, that the Samaritan reading is a
falsification. But the reason why Ebal was chosen for the
curses, which appear as the more important part of the
ceremony, was simply due to the fact that it lay on the
north, the side of ill-omen. Gerizim then would be the
auspicious one of the pair for worship, and the Samaritans
have in all probability preserved the ancient tradition con-
cerning the relative religious worth of the two.?* On
Ebal’s top only ruins of a very rude construction, a great
enclosure 9o ft. sq., have been discovered,®® while the ruins
on Gerizim are much more extensive and of considerable
architectural importance.

The easiest path from Nablus to Gerizim’s top is one
which leads from the Samaritan quarter up a defile; follow-
ing this the traveller, after nearly an hour’s climb, reaches
the eastern summit of Gerizim, upon or near which are
32 The Samaritans deny the greater height of Ebal, in fact hold that
rizim is the highest of all mountains.

33 See Chap. XII, § 6, for this falsification, and also for the Samari-
legends connected with Gerizim.

# This superstition as to points of the compass would be enhanced

the comparative bleakness of Ebal's southern slope, seared by the

"a%‘?;?}ﬁfitxsiés also more difficult of access.
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found all the sites and ruins of interest. At the northern
and eastern end of the natural platform lie the remains of
what once was a massive and noble structure. The history
of the building is a story common to the holy places of the
Orient. One compartment of the enclosure is now used as
a Muslim mosque; the octagonal building situated in the
midst is doubtless the Church of the Virgin Mary erected
by the emperor Zeno, which succeeded a Roman temple,
while this heathen structure was preceded by the Samaritan
temple, destroyed by John Hyrcanus in the IId Century
B. C., and built according to tradition by Sanballat the re-
puted founder of the sect in the time of Alexander the Great.
And behind the history of these respective fanes stretches
the succession of primitive cults, of Yahwe and of Baal
and of many another deity, back into the beginnings of
history. But it is only probability that leads the archaolo-
gist to find here the site of the Samaritan temple; no local
tradition corroborates it, and the Samaritans ignore it.%¢
On the west side of these ruins are the Twelve Stones,
which according to Samaritan tradition are the stones
Joshua brought from the Jordan and set up in this place,
Jos. 4. These seem to be the remains of an upper tier of
stones forming the edge of some ancient platform. At a
distance of 240 ft. to the south of the ancient temple lies the
holiest spot in Samaritan eyes; this is a platform of natural
rock, about 48x36 ft. In its southern end is a hollow, like
the depressions which are found in many of the Syrian
rock-altars, designed doubtless for the collection of the sac-
rificial blood. At the northwestern end is a cistern lined
with primitive masonry, which may have been a natural

cave. To the Samaritans this stone, the Sakhra3? is

36 See, for the ruins and holy sites on Gerizim, C. W. Wilson, Ebal

and Gerizim, in PEFQS, 1873, p. 66 (with plan), containing the results
of explorations made by Wilson and Lieut. Anderson in 1866; Guérin,

Samarie, i, c. xxv; SWPM 187.
37 The priests are sometimes designated as Priests of the Stone; see

JBL 1906, pp. 34, 36.
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then that both lovers of the Bible history and students of
antiquity have cagerly availed themselves of the opportunity
to witness the survival of this decaying ceremony, SO laden
with historic memories. Petermann first, and many ob-
servers since have witnessed the Samaritan Passover, and
the reader is recommended to turn to their easily accessible
descriptions for graphic accounts of the ceremony.*! Here
only an outline of the function can be given.

The solemnity is a veritable Haj, ot pilgrim-feast. The
whole community proceeds to the place of sacrifice on Mount
Gerizim, allowing abundance of time for the preparations.
The tents are pitched, and all eagerly await the appointed
hour, which occurs at sunset,*?— for so the Samaritans in-
terpret the phrase “ petween the evenings,” Ex. 12, 6.2 A
number of lambs have been carefully selected from those
born in the preceding Tishri, and of these so many as will
suffice for the worshippers are destined for the sacrifice,
generally from five to seven, although others are at hand in
case anyone of them is ritually unfit. Some hours before
the sacrifice two fires are started in the trenches above de-

scribed ; in one of them a caldron is heated for boiling the
water necessary to fAeece the lambs, in the other a mass of
fuel is kindled to make the oven for roasting the lambs.

All these preparations are in the hands of young men (cf.

41 For descriptions of the Passover by eye-witnesses, see the Bib-
liography under the titles: Curtiss, Grove, Macewen, Mills, Moulton,
tafford, Stanley, Thomson, Trumbull, War-

Petermann, T. Rogers, S
ren, Wilson. The notice by the young American scholar, Moulton, 18

based upon particularly critical observation.

42 Variations in this appointment, ho
dence of the Sabbath. If the 14th Nisan is a Sabbath, the feast takes
place the day before, in which case the functions must be procee e

i so that all may be over before the advent of the

Sabbath; if the feast falls on Sunday, the preparations may not begin
until Saturday is past, the days being measured of course from sunset
to sunset.

43 The Samaritan use here agrees with the
of the Pharisees, according to whom the sacri

tween 3 and 6 p.m-

wever, are caused by the inci-

Sadducean as against that
fice should be made be-
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and thrown into the still smouldering fire,
«“ g0 that none of it remain till the
take place, and the
prayers and chants.
the “ Second

gathered up,
until all 1s consumed,
morrow.” After the meal ablutions
ceremony 18 concluded with further
According to the prescriptions of Num. 9,

Passover 7’ 18 allowed.
In close connection with the Passover is the feast of Un-

leaven, or Massot, which 1s reckoned as the second sacred
feast, being distinguished from the Passover, although coin-
cident with it, according to the language of the Law. On
the 13th of the month a careful search is made for all
leaven, which is scrupulously removed, and from the 14th
day till the 21st N0 leaven may be eaten. The 21st is the
great day of this feast, and on it they make pilgrimage to

Gerizim, reading through the book of Deuteronomy on the
way and at the village Makkada, where they finally halt.
which is measured not

The ensuing Pentecostal period,

after the Jewish method from the second day of Unleavened
Bread, but literally according to Lev. 23,15f from the mor-
row of the Sabbath in that week,*" is an especially holy
portion of the year; on the third day before Pentecost 18
celebrated the third great feast, that of the Stay of Moses
upon Sinai, that is of the beginning of the Lawgiver’s so-

journ in the holy mount. On this day the whole Law is

read.*®
The fourth feast is that of Weeks, or Pentecost, which is

reckoned as above stated. It is celebrated by pilgrimage
to Gerizim, where the whole Law is again read. Its primi-
tive character as a harvest feast is particularly observed,
with regard to Dt. 16,0ff. The ffth feast is that of Trum-

47 This was also the method of the

the Karaite sect.

48 This feast does not appear in the lists given in the Epistles, €. 8-
N. et E. 76, 157 176; in these lists it is difficult to discover how the
seven feasts that are claimed are actually counted; probably the gth

day of Weeks is reckoned the seventh feast.

Boethusians and is otill that of
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age to Gerizim, and abstain from all work throughout the
week; the eighth day, « the last, great day of the feast”
(Jn. 7,37), 18 sabbatically observed in the synagogue.
Among the minor days are to be reckoned the New Moon
feasts, which are observed in the afternoon of the day fol-
lowing the appearance of the young moon.**

We turn now to the observation of the functions of
domestic life, every detail of which is also consecrated by
religion. In connection with birth the laws of purification
are scrupulously regarded. The male child is always cir-
cumcised on the eighth day, no postponement being allowed
as in the Jewish rite. The priest generally performs the
operation, and at home;*® the cruel act of tearing ” per-
formed by the Jews is not observed. The naming of the
child takes place at the same time. The redemption of the
firstborn, formerly practised, is now omitted because of the
poverty of the community.5* There is no initiation into the
community like that in Judaism which makes a boy Bar
Miswa, a child of the Law ; the child’s accountability begins
with his “ knowing good and evil” Marriage takes place
early, with boys in the 15th or 16th year, with girls in the
12th; celibacy is abominated in this declining community.
Divorce takes place at the pleasure of the husband, who
gives a bill of divorce, according to Dt. 24 ;55 but because

of the paucity of females, if for no better reason, such
separation rarely occurs to-day. Polygamy is allowed only

52 See Mills, op. cit. 238. The same authority also refers to a cele-
i hich is held, not as by the Jews on the 13th Adar,

pbut on the last three Sabbaths of the preceding month, the mission ©
Moses to deliver the Israelites being the object of commemoration.
The Samaritans interpret the word Purim in the sense * rejoicings i
(the root paar £). Petermann, of. cit. 200, describes the two tithing
days, the Summot. Also for the order of the seasons and their serv-
ices, see Cowley, JOR vii, 128.

53 [t was once performed before the community ; See the anecdote of
Bishop Germanus, P. 101

54 Mills, op. cif. 191.

55 N. et E. 122.
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held in the synagogue. The Samaritans appear to-day to
make a point of forgetting their dead, and have no subse-
quent commemorations, except their visits to the tombs of
the Patriarchs. However the liturgy contains requiem
hymns. They are said to share with the Jews the custom
of burning combustible articles at Joseph’s tomb.

Finally a word remains to be said concerning the ethical
quality of the Samaritan religion, for the elaborate system
of cult and custom which envelopes the sect might be con-
sidered to tend to the deadening of all true religion. But
both their literature and the reports of travellers who have
spent any time with them show that the Samaritans have
developed a spiritual appreciation of the essentials of re-
ligion, which finds utterance in phrases frequently equal to
the best in Judaism and Christianity. The practical cessa-
tion of sacrifice has led the Samaritans, as in the Jewish
synagogue, to replace the primacy of the rite with the wor-
ship of the heart; so we read of “ the altar of prayer,” and
“ the altar of conversion,” “ tears of blood ”—1i. e. in place
of bloody libations, —* drink-offerings of song.”®® Much
is said about the circumcision of the heart, and prayer must
be made from “the heart and soul.” The sense of sin is
strong, appearing especially in the liturgy for Kippur, when
a call to real repentance is made; God alone can forgive sin
(although the saints have certain merit), and no rites of
religion replace true conversion and God’s merciful forgive-
ness. Many expressions are akin to those in Christian
usage, as the ““ being clothed with faith” (cf. Eph. 6, 11ff);
“the bread of forgiveness”; ““ the clothing of atonement ”
(cf. the clothing with Christ’s righteousness).* The Sa-

maritans have not, developed the hardness of Rabbinic ex-

egesis, and they have given large play to allegorizing, which

80 BS ii, 154, line 17; p. 202, line 1; p. xlii. Cf. Hosea’s “ calves of
the lips,” 14, 2.
81 BS ii, p. xlii; 197, v. 24.
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1 utes a poetic touch to
At the same time their exegesis is frequently

rational and spiritual, as in their interpretation of the front-

lets between the eyes, or in finding, after the example of

]t;su;s, a p;loof of immortality in the verse, “ I am the God

of thy father, the God of Abraham, the God of I

the God of Jacob.”62 ’ e and
T_he facts given in this Chapter abundantly prove the

thesis that, whatever its beginnings, Samaritanism has be-

come and is a Jewish sect. The history of its origin must
now be taken up.

wit.h all its absurdities often contrib
their hymns.

92 So Mills relates, op. cit. 210.



